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of this u lication is to serve as an organ ofAs ury
Theological Seminary for the dissemination of material of interest
and value rimarily to its immediate constituency of alumni, stu
dents and friends, ut also to a roader readershi of churchmen,
theologians, students and other interested ersons.
Material u lished in this ournal a ears here ecause of its in
trinsic value in the on-going discussion of theological issues. While
this u lication does not retend to com ete with those theological
ournals s eciali ing in articles of technical scholarshi , it affirms
a commitment to rigorous standards of academic integrity and
ro hetic forthrightness.
The

ur ose

The

Reo ening of
John Wesley s
City Road Cha el

A Call for Methodist Renewal
y

Frank Bateman

Stanger

Wesley s City Road Cha el in London, England, is to Methodism
Canter ury is to Anglicans and Witten erg is to Lutherans. It is
the lace where it all started
the sym olic
the visi le roots

what

center for

s oken

of

Methodists around the world. In

as

a

real

sense

it may

e

the cathedral of world Methodism.

The

O ening

of the

Cha el

in

, the former King s Foundery at the
Fins ury S uare near Moorfields, London,
served as the head uarters of the new Methodist movement. John
Wesley had ac uired it for
ounds, ut it was so dila idated that
to
e
on
had
s ent
re airs efore it could e used as a
ounds
Methodist cha el and head uarters. Out of this vast uncouth hea of
ruins Wesley made a cha el that would accommodate ,
eo le.
For

nearly

northeast

There

years

corner

was a

smaller

ooks. Over these

reachers

-

of

and also a room for selUng
meeting room for
were
living uarters for John Wesley, his
uildings

and domestic staff.

a.m. on
Foundery, reaching services were held at
in
Here
for
the
Wesley o ened
working eo le.
working days
the first free dis ensary in London since the dissolution of the
monasteries, engaging an a othecary and a surgeon. Here also he
founded a free school with two masters for
children, a lending

Here at the

Dr. Frank Bateman

Stanger

is President of

As ury Theological

Seminary. He holds the S.T.M. and S.T.D. degrees from Tem le
University as well as several honorary degrees.
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society

in

and in

ad oining house to e an
almshouse for widows and oor or hans.
After nearly
years of hard use, almost everything in the
was
worn
out and des ite re eated re airs, the remises
Foundery
were in ruins. The lease had nearly e
ired, so there was need to find
a
ermanent home for what had ecome an influential s iritual
rented

an

movement.

ground of Bunhill
now
as City Road, was a
large are field which had een created in the swam s y cartloads of
earth from the uilding work at St. Paul s Cathedral Churchyard. In
John Wesley leased an acre of the field and lanned his new
Cha el.
Many financial difficulties had to e overcome in the uilding of
the Cha el, ut hel came from rich and oor alike. King George III
gave masts of attleshi s from the De tford dockyards for illars,
and these su orted the gallery for
years. A Mr. Andrews of
Hereford gave the ul it which is still in use.
On A ril
,
Wesley ersonally laid the cornerstone which
had a rass late on it containing the words This was laid y Mr.
John Wesley on A ril
. Pro a ly this will e seen no more y
,

Near y

Fields

on

the

Foundery,

across

the other side of

a

from the

lane

urial

known

any human eye, ut it will remain there until the Earth and the works
thereof are urnt u .

reached from the te t in
Num ers
What hath God wrought. In his sermon he
declared Methodism is not a new religion, ut the old religion of the
no
Bi le
of the rimitive church
of the Church of England
U on this

stone

Wesley

...

stood while he

...

...

other than the love of God to all mankind.

months later, on All Saints Day, Novem er ,
, the
Nearly
Cha el was o ened. John Wesley s regard for All Saints Day
a festival I dearly love
may have decided the date of the o ening
of the new Cha el efore it was uite com lete.
Mr. Wesley made the following entry in his Journal concerning the
o ening of the new Cha el in the City Road
new

Sunday, Novem er was the day a ointed for o ening the
new cha el in the City Road. It is
erfectly neat, ut not fine
and contains far more eo le than the Foundery I elieve,
together with the morning cha el, as many as the Ta er
nacle. Many were afraid that the multitudes, crowding from
,

Wesley s Cha el
all

arts, would have occasioned much distur ance. But

ha ily disa ointed there was none at all all
uietness, decency, and order. I reached on art of
Solomon s Prayer at the Dedication of the Tem le and oth
in the morning and afternoon when I reached on the
hundred forty and four thousand standing with the Lam on
Mount ion God was eminently resent in the midst of the
congregation.

they

were

was

No official re ort of the o ening was issued, and none of the
reachers, who were surely resent John Pawson, Thomas

London

Coke, John Atlay, and Thomas Olivers , left
of the
that

day s
Olivers,

even a

ersonal

record

Nothing survives e ce t the are reminiscence
the writer of the hymn The God of A raham Praise,

events.

seen standing at one of the doors holding a collection
late.
Perha s that was why he did not have time to make any ournalistic
notes, although he was Mr. Wesley s corrector of the ress.
One ress corres ondent was resent, however, and his re ort
gives an interesting though inade uate account of the event. The
following was his re ort which though it reads like a caricature
today, gives a clear icture of the lain, unadorned character of early

was

Methodism

The first

uarter of an hour of the Rev. Mr. John Wesley s

sermon was

addressed to his

auditory

female

numerous

on

a surdity of the enormous dressing of their heads and
religious la ours have so much converted the women
who attended at that lace of worshi that widows, wives
and young ladies a eared on Sunday without curls,
without flying ca s, and without feathers.
the

his

.

Cha el was
, Wesley notes

The

ust

not

finally com leted until

Mr.

years of his

Wesley

was

resulted from the

Cha el.

life, until his death
with the

stirred u . Let

a

leased
o ening of

new

us

. On

the

new

August ,

home,
Wesley lived for the
.
March ,
new

Here

on

new

stage in his ministry which

Cha el.

He wrote to Sarah

ros ers well in London. A new
congregation, and here y the old is

The work of God

Cros y
rings almost

.

in his Journal that he moved into his

in front and to the left of the

last

.

all work while the

day

is

Cha el
greatly

The

During

As ury

Seminarian

Wesley s e tensive travels away from London, his
usually minister of the Cha el. He was assisted
three
no
ordained
y
Anglican ministers. At first no laymen
was allowed to officiate within
reacher not es ecially ordained
the Cha el e ce t on weekdays. Finally, at the insistence of the
trustees of the Cha el, this rule was rela ed.
After Wesley s death in
, City Road Cha el continued as a
reaching lace and gradually gained recognition as the center of
Methodist tradition, as the Methodist movement ecame worldwide.
On Decem er ,
the Cha el was nearly destroyed y fire. The
firemen had difficulty in finding the hydrant ecause of the thick fog
John

rother Charles

was

and then had to thaw out the ta with salt ecause the water was
fro en. At last the fire was e tinguished ut not efore considera le

damage

een done.

had

ensive restoration which was com leted in
. The
time for the centenary of John Wesley s death o served in
eautiful Adam ceiling was re laced y a re lica. George Hi s shi
masts were re laced y illars of French as er given y the Methodists
This necessitated

e

an

of

America, Canada, South Africa, Australia, the West Indies and
glass windows were resented y the Primitive
the
United
Methodist Free Church and the Methodist
Methodists,
New Conne ion, now all united in the one Methodist Church of
Great Britain. A vesti ule, choir stalls and an organ were added.
war years the Cha el was in the midst of one of
During the
the most adly damaged om ed areas of London. Between it and
Ireland. Stained

St. Paul s Cathedral very little was left standing, yet oth shrines
remained intact. On the night of the worst raid of the war, the

uildings all around were gutted y fire. Wesley s Cha el was saved
only y the heroism of volunteer fire watchers and y the fact that the
wind miraculously changed twice in the same night.
The Restoration of the

Wesley s City

restoration in
condemned

Road

was

reasons

in continuous

use

from its first

the recent

for the condemnation of the

original uilding was uilt on a tim er raft,
remained. Dry and wet rot had attacked a num

the

-

. In this latter year the uilding was
Council as unsafe for u lic gatherings.

y the Borough
Wilkinson, chief architect of

Mr. Trevor

descri ed the

Cha el

until

Cha el

restoration,

Cha el.

He said

little of which

now

er of the structural

Wesley s Cha el
tim ers and

dry rot was later found in the a se area. There were
ulges in the north and south e ternal walls caused y the
walls themselves eing too frail for the amount of window o enings
and the weight they had to carry. The roof re uired ma or re airs.
The general a earance was that of a
uilding adly in need of
ominous

restoration.

The issue

attem t such
looked

as

efore the British Methodists
an

was

e tensive restoration of the

though

it would not

whether

Cha el.

for in

or

For

a

time it

the British

attem ted,
uilding down.
Wesley s Cha el actually egan in the
e

not to

Methodist Conference decided to tear the
The

attle to

save

with enthusiasm for the

rescue

British

successful attem t to set afire
of this historic Methodist site two of

House of Commons. It started with

a

leading oliticians, oth Methodists, ut from different
olitical arties. They were the then S eaker of the House, the Rt.
Hon. Selwyn Lloyd, and the then De uty S eaker, now the S eaker,
the Rt. Hon. George Thomas.
The Rev. N. Allen Birtwhistle, then astor of Wesley s City Road
Cha el, called on the honora le gentlemen and told them of the
light of the Cha el and the dismal ros ects for its restoration.
George Thomas says he will never forget the way in which the Rev.
Britain s

Mr. Birtwhistle sat down in front of them

The result

Cha el

was

they were

oth and talked and talked.

set afire with the

Mr. Thomas recalls that

ros ect of rescuing the

a
lan
they hel ed
in
the
lanning was
early

from destruction and

create

of cam
the

aign.

sense

of

needing to a eal to American Methodists for su stantial hel .
Undou tedly to Bisho James Mathews of the Washington D.C.
area of the United Methodist Church goes the credit for s arking the
initiation of the cam aign among American Methodists to save
Wesley s City Road Cha el. After he had learned during a visit to
England of the dismal ros ect of any restoration, he went home and
shared his dee concerns with the Council of Bisho s. Soon lans
emerged which made it ossi le for American Methodists to lay
such a significant role in hel ing finance the restoration.
Recently in London, the S eaker of the House of Commons, the
Rt. Hon. George Thomas, aid tri ute to Bisho Mathews as a
watershed in saving Wesley s Cha el. He said that the Bisho s
indignance at the thought of the demolition of the Cha el had

made him ashamed and stirred him to action.
Mr. Charles Parlin, Methodist layman in the United States,

The

contri uted

more

than

,

to

u lici e

the

As ury
cause

Seminarian

of restoration

that every dollar contri uted in North America could go directly
to the reconstruction of the uilding. The United Methodist Heritage
so

Foundation under the

ringing

made

leadershi

sure

the restoration

u licity.

The work of restoration

the work

was

a

ro imately

the times in which
cost has

dollars.

cam aign
egan in
one

to

London

received word-of-mouth
. The

original estimate

live will

for

million dollars. No reader aware of

sur rised to learn that
nearly dou led, reaching an a ro imate total of
we

y
annually,

of the Rev. Dr. Frank Wanek,

hundreds of American Methodists

e

the actual

. million

The work of restoration encountered serious difficulties. No
sooner was

it decided to

restore the

Radical Methodists

Cha el

than

an

Alliance of

was formed to o
ose such a ro ect. These
ersons wanted to s end the money for a new mission in London s
East End, where John Wesley had ministered to the oor.

Several times the work of reconstruction

a

halt

was

a out to

ecause of lack of funds. Two centuries

e called to

efore, similar

circumstances had occurred when Mr. Wesley was first uilding the
Cha el. The work would sto until Methodist societies to whom Mr.

in the necessary funds to resume the
work of construction. So, too, during this recent restoration a
generous gift or gifts always arrived in time for the work on the

Wesley had a

Cha el

to

ealed would send

continue.

though the contri utions for the restoration of the Cha el
mainly from Methodists in Great Britain and the United States,

Even

came

gifts were also received from Methodists around the world. In the
closing months the financial cam aign was guaranteed success y a
from the Kresge Foundation.
,
challenge grant of
The actual work in restoration included ma or ro ects such as
sta ili ing asement and su erstructure walls stiffening and
su orting gallery structure with additional steel work and
structural tim ers restoring e tensive elevations, including taking
down and re uilding ara ets and re airs to rickwork facings and
stone features restoring the main cha el roof and smaller roofs
restoring and im roving the interior, including re airs to walls,
mar le, ceiling, gallery, stained glass and other features redec
orating and gilding the walls, ceilings and gallery dry rot re airs
restoring the Foundery Cha el and refur ishing Radnor Room

Wesley s Cha el

cleaning and restoring the John Wesley statue which adorns the
courtyard in front of the Cha el.
There are only Umited changes in the Cha el as a result of the
restoration. The re lacement of the heavy late nineteenth century
vesti ule screen y a lain glass one allows the worshi er entering the
front door to a reciate the ro ortions of the original uilding.
While retaining the original communion area in the a se ehind the
ul it, a new communion s ace with a new communion ta le and
chairs in front of the ul it has een designed. The new altar is glass
to ed, and is etched with the dove and ser ent motif sym olic of
eace and healing which is used throughout the cha el. The framing
for the ta le is in the sha e of a cradle, a uni ue reminder that God
came to earth as a
a y in a manger.
The

Reo ening

of the

Novem er

,

Cha el

Cha el was reo ened on
Wesley s City
,
, e actly
years to the day that the
Wednesday,
Cha el was first o ened and consecrated y Mr. Wesley. My wife
The restored

Road

Novem er

and

son

and I

the restored

memories to
It

was a

eriods

rivileged to e resent at the first service held in
Cha el. It was an unforgetta le e erience, with

were

e treasured forever.

mild autumn afternoon in London. There

were

alternate

of sunshine and clouds. It had rained earlier in the

day,

ut

long
.m. service which was the
for
the
scheduled
services
the
three
first of
day of reo ening. We will
never forget the sight when we first arrived at the Cha el. With a
the rain

was

all

over

efore the

eo le already gathered along oth sides of the street and in
large iron gates, the security officers were making their
final checks in
re aration for the visit of Her Ma esty, ueen
Eli a eth II, and His Royal Highness, the Duke of Edin urgh.
were
mem ers of youth rigades
Uniformed oys and girls
were
which
the
leaves
to
steadily
icked u
usily at work trying kee
falling from the many trees in the courtyard, in order that the
avement might e as clean as ossi le for the royal guests.
Great solemnity was given the
.m. service y the resence of
Her Ma esty,
ueen Eli a eth II and His Royal Highness, Prince
Phili . This was the first time in history that a reigning British
Sovereign has attended a Methodist service.
crowd of

front of the

The

As ury Seminarian

Adding an ecumenical note was the resence of the Arch isho of
Canter ury, the Rev. Dr. Donald Coggan the Bisho of London,
the Rev. Dr. Gerald Ellison the Roman Catholic Au iliary Bisho of
Westminster, the Rt. Rev. Christo her Butler the Moderator of the
Free Church Federal Council, the Rev. Stanley Turl and the Mayor
of Islington, Councillor Mrs. Doris Rogers, in whose orough the
Cha el is located.
Gathered for the service

Britain, the
Sri
Lanka,
India,
Malaysia, Ja an, Kenya,
Germany,
Sweden, Korea, Li eria, Ireland, Australia and the Phili ines. Two
hundred years efore John Wesley went from City Road Cha el into
the world which he considered his arish on this day the world eat a
ath to his door.
Though soldiers once were flogged for attending Methodist
services, trum eters of the Honoura le Artillery Com any sounded
a fanfare as Her Ma esty, the
ueen and His Royal Highness, the
Duke of Edin urgh moved into the Cha el at
.m. The ueen
was dressed in a fitted tur uoise coat and matching hat, with
lack
atent accessories. The rocessional hymn was the est known of all
of Charles Wesley s hymns, O for a thousand tongues to sing my
great Redeemer s raise. Three other Charles Wesley hymns were
used during the service
Love Divine, all loves e celling, oy of
heaven to earth come down
O Thou who camest from a ove the
were

Methodists from Great

United States,

ure celestial fire to im art and
of all who seek the land a ove.

Marked

more

y sim licity

Ca tain

than

of Israel s host, and Guide

y drama,

rayers, lessons and sermon lasted only
resided over y the Rev. Dr. Donald

the service of hymns,

minutes. The service

was

English,
reading of the lessons
reader
s
in
desk, succession, an American layman, Dr.
rought to the
a British
Charles Parlin, who read from I Kings
rince, the Duke of
read
from
I
who
Peter
a
British
and
Edin urgh,
laywoman, Mrs.
Vice
President
of
the
British
Methodist
Conference,
Mary Lenton,
President of the

Methodist Church of Great Britain. The

who read from Matthew

.

thanksgiving included the ministry of the Wesleys, the
Prayers
house of rayer which was eing reo ened, the life and witness of all
those who have worshi ed in the Cha el, and the fact that for
years the Gos el has een
reached in this lace. God was also
thanked for the skill and craftsmanshi of those who have renewed
this uilding and for the generosity of those in many lands who have
of

Wesley s Cha el
made this work

ossi le.

rayers of rededication were focused u on the restored
el, a renewed commitment to the Wesleyan theological

The

Cha

tradition, and the

resent and future ministries of the Cha el.

were made for the holy, catholic,
During
a ostohc church the ministry of the church at home and a road the
ueen and the Duke the leaders of the nations of the world the city
of London and its concerns and the sick, the lonely and the
ereaved for risoners of conscience and victims of overty and
o ression, that they may e strengthened and comforted.
The sermon was reached y the Rev. Dr. Colin Morris, former
minister of the Cha el, e -President of the Methodist Church of
Great Britain, and now De uty Head of Religious Broadcasting of
the British Broadcasting Com any. He chose the same te t which
Mr. Wesley had used
years efore when the Cha el was first
in
It
is
found
I
... I have hallowed this house,
Kings
o ened.

the service intercessions

which thou hast

uilt,

ut my name there
e there er etually.

to

and mine heart shall

later, said Colin Morris, that te

Even two centuries
very

forever and mine eyes

t

has

a

churchy ring a out it for a reacher who either re ected
e ected from many of the sacred laces of his time,

or was

who cele rated the God he
walls

ut in the market

shi s.

It is

an

even

saw at

lace,

more

work not within hallowed

down the mine and

unfashiona le te t

on

slave

y today s

declare that God is at

trendy thing
anywhere
everywhere and anywhere in the world
e ce t ossi ly in the Church which, say the critics, is the
one
lace on earth God avoids like the lague.
is

standards when the

to

work

But, he added, Wesley knew his Old Testament. He realised
that God ecame our God, not as he is generally resent in
his creation, ut as he s ecifically acce ts hos itality in ours.
God s

name

is u on this

lace, said

Dr. Morris.

years of history, this uilding has een known y a
The New Foundery, City Road Cha el,
num er of names
ut the name y which it is est known,
The New Cha el
In its

.

Wesley s Cha el,

.

.

is not

one

that

Wesley himself would

have

The

allowed. He knew whose

name

wasn t his.

Out there God is indeed

at

work

As ury

is u on this

Seminarian

lace,

and it

secretly, anonymously, and

im erce ti ly, and may e known y many names or none,
ut here in this lace and all like it, he is identified, known as
God and Saviour.
The

.

.

.

Church, said Colin Morris,

distinctive and

always

recognisa le Christian

What is Christian
that in his

roundly

must

reaching

name

and in

e the focus of

elief

ut the Church
none

declaring

other is salvation to e

found

ecause the eyes of God are here, said Dr. Morris
referring to the te t, that the Church often seems to e crossIt

was

grained to the life of our time. Christians
through the eyes of God.
It is not that

we

Christians

ha

are

must

y

cantankerous

try

to see

nature and

We try to
iest when swimming against the stream.
with the eyes of God through the refractive lens of the
Gos el.
Through God s eyes the first are already last, and
.

.

.

see

.

.

.

first the strutting tyrant, swollen with selfim ortance, shrinks to insignificance and the falling
s arrow occu ies the centre of the stage.
the last,

The Church marches to

a

different drummer and her ga e is
e e cited
can neither
y the

reoccu ied
romise of Uto ia nor cast down y the threat of
Armageddon. She sees the invisi le, looks through the eyes
of God u on an un romising resent and discerns in tiny
ortents, unnoticed y the generality, already refigured
Christ s Kingdom stretching from shore to shore, Christ s
reign consummated, his victory already com lete.
so

As the te t

Morris.

that she

said, God s heart was also in this lace, said Colin

Wesley s Cha el
Because God s heart is

cruciform, it is

o ect of
mystical veneration ut a source of moral energy, the ower
of ersonal regeneration. Since God s heart is here, the
Church is the lace of oundless resource. Here there is an
endless store of that one commodity the world is not stock
the thing that
iling ut for want of which it is dying
makes God God, holy love.
not the

When

Wesley set out to uild this lace, the Cor oration of
the City of London gave him a
year lease. Wesley with
cavalier disregard for local authority had carved on the
foundation stone
and all its works
take much

This edifice will remain until the earth

are

longer

urned

than

u . Wesley

well knew it would

years for the s ring of
which issues from the heart of God to run dry.

holy

love

This edifice will remain until the earth and its works are
urned u . Well, it was a close-run thing this time. This

artifact of

time,

rick and stone is destined to

ass away in due

edifice,
living stones, u on
which God has set his name, which is the eyes of God and is
that Church will stand even when
gathered to his heart
ut that

the Church of

the earth and its works

in the

Kingdom
Byron Breed in

The

urned u , until it is transcended
of the glorified Christ.
as re orted
y
are

Methodist Recorder, Novem er ,

reo ening service

reached its

s iritual

clima

in

.

a

moving

rayer for the renewal of Methodist work in our generation.
Immediately following the enediction and receding the reces

sional the

anthem,
As I

congregation oined

was

resent

uried,

at the

singing

of the British national

ueen.
service, and as afterwards

I wandered

courtyard
ad oining cemetery where John Wesley
I thought a out some of the similarities etween the o en

around the

is

in the

God Save Our Gracious
and the

ing of the Cha el in
imagine some of the

and the

reo ening

in

and also tried to

contrasts.

many similarities. We were worshi ing in the same
sanctuary. We were singing Charles Wesley s hymns. There was the
same warmth of fellowshi
which is e erienced when Methodists
There

were

gather together.

The order of

worshi

had

een

re ared

so

carefully

The

As ury

Seminarian

that its

rogression and dignified format and theological content
een leasing to Mr. Wesley who was so enamored y
Anglican worshi . The same Gos el of redem tion was eing
reached from the ul it. The sermon revealed a high Wesleyan view

would have

of the church

sensitivity

But there

What

as

divinely-a

a

were

also

in

ointed

institution. There

for the needs of

to and concern

some

a

drastic contrasts

credi ility

was

a

whole world.
etween

and

.

res ecta ility. During Wesley s
time even British soldiers were flogged for attending Methodist
services. However, in
Her Ma esty,
ueen Eli a eth and her
hus and, the Duke of Edin urgh were resent at the reo ening
service, and the Duke read one of the Scri ture lessons.
I recall reading that Charles Wesley Jr. s am ition as a musician
was

a

contrast

to

and

lay

the organ in St. Paul s Cathedral, London. But the
denied him ecause they wanted no Wesleys here. But

was

also the contrast

rivilege was
today in the main art of Westminster A ey there a ears a
eautifully inscri ed wall la ue in tri ute to the lives and ministries
of John and Charles Wesley.
There

genuine

etween

an

ecclesiastical ostracism in

ul its of Anglican
Wesley.
early Methodists were
often ersecuted y angry religionists. But in
the Arch isho of
Canter ury, the Bisho of London, and the Au iliary Bisho of the
Roman CathoUc Archdiocese of Westminster were resent to hel
cele rate the reo ening of the Cha el.
As the honora le S eaker, Mr. Thomas, commented in reflecting
u on the events of the reo ening days How was Wesley to dream
and

churches

a

were

ecumenism in

closed to John

. The

The

years later the Monarch of the realm, the
ury and the Roman Catholic Bisho would

years ago that

Arch isho
Canter
gather to recogni e his work
I thought also of the contrast in the striking evidences of
ur ani ation. When Mr. Wesley o ened his Cha el it was located in
what might e called the country section of the city. It was uilt in an
o en field. City Road was ust a lane.
But everything has changed now. Wesley s Cha el and associated
uildings are now almost com letely surrounded y office uildings
and high-rise a artments. It almost seems as if the widening traffic
of

lanes

were

Wesley s
closely to

trying

house

it.

to

swallow u the cemetery
almost to lean on the

seems

Everywhere

are

the

signs

of the

ehind the church.

uilding erected so
usy activities of a

Wesley s Cha el

teeming city with eo le and vehicles hurrying to and fro. I recall
with what difficulty we finally crossed City Road in order to enter the
Church for the reo ening service.
I mention

final contrast

the

years. In

though
organi ed societies
and the Methodist movement was eginning to s read into the New
World, in no true sense could it have een s oken of as an
ecclesiastical institution. One man
John Wesley
was still the
head of the church and was a le to control it. Church ureaucracy as
we know it
and certainly some of it is necessary ecause of
today
the magnitude of the churches served
sim ly did not e ist.
But today each of the denominations com rising world
Methodism and world Methodism in its totality must e viewed as
a

Methodism in

England

across

consisted of

a

even

system of

ecclesiastical Methodist institutions. The World Methodist
Council re resents
different Methodist or Methodist-related
countries of the world. The United Methodist
grou s at work in

vast

Church consists of

nearly

million mem ers and

a

constituency of
a mem ershi

million. The Methodist Church in Great Britain has
of

,

and

a

constituency

of

one

and

Put Methodists of the world
When

we

consider what a

a

half million.

are
miUion.
together
to
e
ears
legitimate constituencies, the

and there

million. What a contrast etween Mr.
figure a ro imates
Wesley and his handful of Methodists on the one hand, and the
mighty army of rofessing Methodists in the world today.
total

Unfortunately,

a ear
a ove.

a

in

contrast

some

etween

contem orary circumstances there may

uantity and uality when we consider the

The Call to Renewal
Methodism has moved forward

through a series of
Always
S irit, Wesleyanism has een
re eatedly re-energi ed and ofttimes redirected through the ower of
the Holy S irit.
In
the late W. E. Sangster, long a leader in oth British and
world Methodism, u hshed his ook entitled Methodism Can Be
Born Again. He called u on his fellow Methodists to recover
Aldersgate to reali e that Methodism is rimarily a message, not a
machine to engage anew in ersonal evangelism to make ossi le
to refuse to yield to any attitude of
the recovery of fellowshi
re irths.

a movement

across

of the

the years

The

defeatism

and to offer Christ

the

as

As ury

Seminarian

only ade uate Savior,

a le to

the uttermost, delivering from oth the guilt and ower of sin.
Was Methodism orn again during those critical ost-war years in

save to

res onse to

time

during

his earlier

Sangster s lea

the author s life

Was Methodism

Could

Sangster

again at any
a se uel to
Been Born Againl
uestions, let it e

really

orn

have written

ook under the title Methodism Has

s ite of the uncertain answers to such
asserted oldly that we are now in a eriod in the life of Methodism
which cries out for s iritual renewal. Look at the need for such
renewal in the very land of the Wesleys. Mem ershi in the British
Methodist Church has een declining since
, which means that
the church has een reduced y almost one-half its mem ershi
during this century. It is estimated that now there are more Muslims
in the land of John Wesley than Methodists.
Dr. Jeffrey Harris, head of the missions division in the British
Methodist Church, cited the following sociological factors which
have influenced the church s decline in mem ershi
hiloso hical
ske ticism the im act of science on religion the great em hasis on
reason, knowledge and
rogress seculari ation and the ra id
movement of o ulations.
It is evident in Britain that a dechning church has not had the
enetrating influence u on society which a Christian church should
have. At the height of his ministry W. E. Sangster called for a revival
in England in his widely u lici ed sermon This Britain. In that
sermon he
ointed out the drastic and wides read effects which a
dynamic s iritual renewal would have u on the whole of Britain s
life. But actually the revival never occurred.
Again I uote from the Rt. Hon. George Thomas who is so
rominent in British Methodist lay leadershi today. A eaUng for
Methodism to ring its message of redem tion, forgiveness and
In

salvation
roken

to

lives,

Something is

ear u on Britains he said, Never have we had more
roken homes and lovely youth s oiled efore
.

wrong with Christians who do not feel

involved.

they

need to

e

Methodism in the United States needs renewal. While the

e isco al leadershi of the church on the one hand, and the grass
roots mem ershi on the other, give evidence of genuine evangelical
concerns

and

church, such
and the

commitment, there

as

the

ureaucratic

theological em hases

are

many

leadershi

areas

of

in the life of the

agencies
colleges and

oards and

of church-related

Wesley s Cha el
seminaries, which manifest what in
and

my

de ilitating theological luralism.

The United

Methodist Church has also

declining mem ershi
have

o inion

een lost in the

is

an

unwholesome

lagued with

een

a

in recent years. Nearly a million mem ers
ast decade. Evangelically-oriented Methodists

likewise, greatly concerned a out oth the reduction of
missionary ersonnel overseas and what a ears to e the shift of
focus in the rimary o ective of missionary activity.
On Novem er
the
,
isho s of the United Methodist
Church issued their mid uadrennial message. The need for renewal
is continually sensed in their message

are,

The

s irit

of United Methodism has

egun

to

lessen in the

U.S. when measured in institutional statistical terms.

Sometimes the church has failed
transformation and renewal

e

to

has refused to

an

agent of

Body of
heresies,
guise of
new moments
has sought to save its own life in an illusory
uest for safety and security.
Christ

.

.

.

has turned
.

.

.

.

ack to ancient

e the

in the

.

Too often its witness has

accommodation to its

reoccu ation

.

een

own

with internal

lunted

cultural
concerns

y a comforta le
setting while its
has thwarted its

engagement with the needs of humanity.
The

same

need for renewal

so

evident in Britain and the United

States is a
arent in Methodism elsewhere around the world. Call
in Africa, Asia, Australia and the
the roll of our fellow Methodists

Pacific Islands, continental Euro e, Central America and the
and there is the same call for renewal
Cari ean, South America
and re irth in and

through

the church.

George G. Hunter III, evangelism e ecutive in the United
Methodist Church, states that the Methodist movement orn in
Dr.

evangelism has now lateaued. He declares that it is no longer a
owerful, contagious world movement. He oints out what he
elieves to e the towering reason why Methodism lacks s iritual
im act and thus is not fulfilling its otential. He writes
I

elieve that world Methodism has

e

erienced

this

The As ury Seminarian

E hesian Syndrome in many, many lands. Time and again
asic story is re eated After some years of e loration,
esta lishing credi ility, learning the eo le s culture,
esta lishing mission stations and Christian institutions, and
in general gaining a foothold and a ase among the eo le,
we then e
erience one or two generations of significant
movemental Christian growth
disci ling new eo le,
lanting new congregations, influencing and li erating
society.
this

in, say, the third generation we lateau. Christians
who were children of Christians, who have never known
However

what it is like to co e with e istence com letely outside of
the realm of Christian faith, arise to ecome the new leaders

of the church. Because

never e
erienced eing
they mistake the masks that
non-Christians wear for their real faces, they do not elieve
that evangeli ing non-Christian eo les is su remely
im ortant.

newly evangeli ed,

So, in

our

and

they

have

ecause

contem orary age, Methodism cries

out

for

renewal

The

Reo ening

of

Wesley s Cha el

A Call For Renewal

The singing of the first hymn O for a thousand tongues to sing my
great Redeemer s raise at the reo ening service on Novem er ,
, was a reassuring redem tive e erience in itself. The eo le

called Methodists could rela

in the

knowledge

that whatever else

might change, the music in the sinner s ears would continue to
ring hfe and health and eace.
As reviously mentioned, the service of worshi at the reo ening
of the Cha el reached its s iritual clima as the President of the
Methodist Church in Great Britain led in the

rayer for renewal

Almighty God, who raised u your servants John and
Charles Wesley to roclaim anew the gift of redem tion and

the life of

holiness

work among

us

...

e with
.

us

their children and revive your

Wesley s Cha el
Methodist leaders

universal in their e

ression of the ho e that
reo ening
Wesley s Cha el
s iritual
renewal throughout all the churches of Methodism.
Bisho James
Mathews, secretary of the United Methodist Council of Bisho s and
a moving s irit in the restoration
effort, said
the

are

of

will

e

a

fresh stimulus to

Reo ening Wesley s Cha el will give fresh stimulus not only
this congregation
ut to the Methodist movement
the
world.
It is a tremendous thing for
throughout
to

worldwide Methodism
This is not

ust

movement

a

im ortant
uilding will

Britain,
the

make

human needs.

Dr. Donald

English,

in

a

thrust of this kind.

ase for effective mission. No

of the

an

invest in

reconstruction,
ossi le a far more effective ministry
to

President of the Methodist Church in Great

is vi rant in his

reo ening

a

Because we chose

this
to

ut

e ist without landmarks and this is

can
one.

shrine

to engage

ho e
Cha el.

of the constructive
He declares

The reconstruction of

Wesley s Cha el
history and heritage.

s iritual

effects of

has affirmed the

We rightly worry
im ortance
a out individuals who lose their memories. We should e

of

our

concerned a out institutions which do so, too. A sense of
one s origins is vital to a
ro er assessment of one s

ros ects
make

....

A clearer

us more aware

understanding of our history should

of what

we

have to offer to and what

we

need from fellow Christians of other denominations. We

cherish

our

God has

cor orate history as Methodists ecause of what

een

leased

for and

through us. Wesley s
Cha el, City Road, stands as a sym ol of it all. We can e
grateful for all that has een done and e renewed in faith for
the future. The est of all is, God is with us
to do

Dr. Alan Walker of AustraHa who has

recently

ecome the leader

only cele

rates the work of

of evangelism for world Methodism, sees the Cha el as a sym ol of
the gathering s iritual restoration in Methodism. He says further
Far

than a ile of masonry, it not
ut will stimulate new work.

more

Wesley

Methodist

Bisho

Lawi Imathiu of

Kenya said

the

Cha el

is

a

The
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reminder that

Wesley found it ossi le to res ond in very difficult
ossi le for us today, too, to share Christ in s ite
of great difficulty.
The signs of renewal in world Methodism are encouraging. In
Great Britain the decline in Methodist mem ershi is slowing down.
The mood of ske ticism seems to have worked through. There is a
growing awareness of some sickness in British society and there is the
thought again that Christianity has some answers. There is a
develo ing ool of interest in religion. University students are asking
religious uestions. The house church movement is growing. Last

times and that it is

year reflected
the ministry.

an

increase in

oth

The British Methodist Church

of decline and
The church is

new

seems to

de ression
eriod
again talking seriously
into

once

ro ected ministry

of the

one

moving

out

of a

eriod

a out

evangelism

after

a

s irit in British Methodism is the
reo ened Wesley s Cha el. The Cha el will

seek to fulfill three ministries

Methodism,

e

of activation and renewal.

a

num er of years of silence.
Re resentative of the new

church in

mem ers and candidates for

the cathedral church of world

the mother church of British Methodism,
of the most difficult

arts of London.
fulfilling its role as

a

arish

neigh or
evangelistic and astoral outreach. Located
in the eastern art of the city of London, a world anking center, the
area includes
oth new high-rise lu ury a artments and industrial
workers uarters. Also there are two hos itals and a City University
near y.
A new ministry of Wesley s Cha el will e the formation of what is
e ected to e called the Wesley Community. It will e com rised
of four theological students, two from the U.S., one from England
and one from Africa. They will form an intentional community, e
housed in one of the uildings in the Wesley s Cha el com le , and
serve as
art of the Cha el staff seeking to e tend the outreach and
ministry of the Cha el to the neigh orhood.
The reo ening of the Cha el also will mean resum tion of several
cha laincies which were sus ended during restoration, including
ministries to doctors, nurses and others in two hos itals and to
students at the new City University.
There are also ho eful signs of renewal within Methodism in the
United States. There are signs that churches are growing in de th of
Wesley s Cha el is

hood church, with

committed

oth

to

a

Wesley s Cha el

s iritual awareness and commitment. The contem orary age
a ears as one which is ecoming increasingly su
ortive of faith.
There are signs of a resurgence in
religious life and a new authentic
s irituality eginning to stir in our midst. There is a
tide of

rising
evangelicalism within the Methodist Church and the influence of
evangelical Christianity is ecoming increasingly evident.
There is a new insistence
u on i lical reaching and worshi
forms which make for s irituality. In a
very real sense the Holy S irit
is eing acknowledged in life and
ministry. The evangelistic
o ligation of the church has not for decades een so thoroughly
acknowledged nor so creatively addressed y so many eo le in so
many ways.
What a out world Methodism
Hunter who is old to say
There is

I

uote again from Dr.

George

encouraging evidence

that Methodists across the
elieve in Methodism s intended future
among the
world s
eo les. Potentially the most owerful and
redem tive years of the Wesleyan heritage lie in its future,

world do

not

in its

etting

ast. We

on,

are

called u on

to

lanning for, and hel ing

movement s greatest

era.

The

sei e the

to

rivilege

of

lead the Methodist

est is yet to

e.

Dr. Joe Hale, General Secretary of the World Methodist
Council,
summari es it all when he says I elieve our generation can see the
Methodist Church ecome a movement again.
As in his

times, so in our day Charles Wesley would rally the
eo le called Methodists as a mighty army to defeat the owers of sin

and darkness and to win the world to Christ

Soldiers of Christ, arise and ut your
in the strength which God su
eternal Son.

Strong

armor

lies

on,

thro His

Strong

in the Lord of Hosts, and in His mighty
Who in the strength of Jesus trusts is more than

ow r

con ueror.

Stand then in His great

endued
But take,

to arm you

might,

for the

with all His strength

fight,

the

ano ly

of God.

That, having all things done, and all your conflicts
assed.
Ye may o er-come through Christ alone, and stand entire
at last.

Stand then
array

Legions

again against

your

foes, in close and firm

wily fiends o ose throughout the evil day.
sons of night
ut mock their vain design,
the arms of heav nly light, of righteousness

of

But meet the
Armed in

divine.

unguarded lace, no weakness of the soul
Take ev ry virtue, ev ry grace, and fortify the whole.
Indissolu ly oined, to attle all roceed
But arm yourselves with all the mind that was in Christ,
Leave

no

your Head.

John Wesley s
London

y
E ithets
roductive

Samuel .

Rogal

descri e John

Wesley s activities during his long and
y now, almost ecome chchds wrestling
Jaco ,
missionary on horse ack, knight of the
the
Lord
s horseman,
horseman with a torch,
urning heart,
friend of the eo le, and minister to the world. Such references,
mostly in the form of titles to iogra hies and essays, tend to convey
the image of a transient evangeUst, roaming the English countryside
at random, aying little attention to the necessity for organi ation or
to the details of an itinerary.
Nothing could e further from the truth the founder and leader of
British Methodism stood as its single administrator
its finance
travel
and
officer,
agent, moderator,
s okesman. Rarely, within the
of
or
movements, societies,
institutions, do we find such
history
centrali ed control rarely, do we o serve an individual so keenly
aware of when, where, and how often he must visit a
articular
his
within
the
realm
of
locality
res onsi ilities.
Naturally, he re uired a ase from which to direct the large ut
loose network of Methodist circuits, societies, and classes naturally,
he chose London, a city that would demand from him almost as
much of his seemingly limitless energy as would the rest of the
all that life can afford,
roclaimed
island-kingdom com ined .
Samuel Johnson in raise of his nation s ca ital. Within the conte t
even of John Wesley s radically different definition and under
standing of life, the statement accurately synthesi es and identifies
his work in London etween the return from Savannah on Fe ruary
to

life have,
man of fire,

.

,

and his death

Knowledge

of

.

years later.

Wesley s ackground,

his ideals, and his limitations

a ears sufficient to esta lish the oint that the London emerging
from his ournals, letters, and diaries in no way resem les the view of

Samuel . Rogal is a mem er of the De artment of
Mary Holmes College in West Point, Mississi i.

English

of
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The
the

metro oHs

resented y certain Londoners of note during the
eriods. Throughout the diaries of Samuel Pe ys,
we see a city
undergoing dramatic change and enduring traumatic
events
the Restoration, the Great Fire, the Plague, threatened
invasion. Nonetheless, in the midst of such events, Pe ys manages to
find the good life
to travel in high and merry com any, to o serve
and record oisterous amusements and s lendid fashions.
same

For James

time,

gri

as

and earUer

the

Boswell,

roves, for a
months the stern

, the London of

at age

-

erfect lace to cast off if only for eight
disci line and rigid Calvinism.

of his father s

In coffeehouses,
rothels, ladies edcham ers, taverns, and even in the ews
of churches of several denominations, young Boswell attem ts to see
and do, in less than a year, all that reviously had een denied him.

theaters,

London is

lace where men and manners
may e seen to the greatest advantage. The li erty and whim
that reigns there occasions a variety of erfect and curious
characters. Then the immense crowd and hurry and ustle of
usiness and diversion, the great num er of u lic laces of
entertainment, the no le churches and the su er
uildings
of different kinds, agitate, amuse, and elevate the mind.
Besides, the satisfaction of ursuing whatever lan is most
agreea le, without eing known or looked at, is very great.
Here a young man of curiosity and o servation may have a
sufficient fund of resent entertainment and may lay u
ideas to em loy his mind in old age.
undou tedly

a

Certainly, Johnson shared a similar liking for a num er of
leasure alaces, although the great man was, undou t
in certain areas
ecause of his age. However,
restricted
edly,
Boswell s

Johnson s conce t of London can est e understood in terms of his
.
when
own descri tion of and attitude toward the British ca ital
.

is tired of London, he is tired of life.
No one will deny that the same scenes
the

a man

.

institutions and

e isted for John

.

.

same

men, manners,

that attracted Boswell and Johnson also
uildings
Wesley. The significant difference, of course, is that

while the former rode the

waves

of London s energy and intellectual
through the muck and the waste of

stimulation,
lodded
what can only e determined as the
the latter

had to afford.

.

worst

of what the life of the

city

John

Wesley s London

Almost

Aldersgate

from
on

the

moment

,

May

elevate the souls of the London

hysical

of his

, Wesley set

relief and

evangelical conversion at
strengthen and then to
rovide them some form of

out to

oor, to

s iritual consolation from their misera le lot.
Thus, he lunged into the filthy garrets and underground cellars of
St. Giles arish, Cri
legate, visited the wretched inmates of New
and
even
rode alongside the condemned as they
gate Prison,
made their way to Ty urn. Denied the rights granted to him u on
ordination as a minister of the Church of England, he took to the
o en fields of Kennington Common, Whitecha el, and Moorfields.
cold, he transferred the usiness of
St. Paul s Cathedral, Christ Church, or

When the weather turned wet and

conversion indoors

Holy Trinity,

Lane,

a

reclaimed

Dissenters

not to

drafty second-story meeting room in
royal armory in U er Moorfields, a refur

ut to

a

Fetter

ished

in West End.

cha el
S lendid homes, crowded cho houses, or im ressive tem les of
worshi meant little for Wesley, as evidenced from one notation in
his ournal for Saturday, Octo er
I returned to London and
found our house in ruins, great art of it eing taken down, in order
for a thorough re air. But as much remained as I wanted si foot
He had, during his tenure at
s uare suffices me y day or y night.
O ford, em raced and fully committed himself to the ideals set
forth y law in A Serious Call self-denial stood as a rinci al
condition to salvation s lendor lay only in God and in His
im overished human creatures on earth.
his own as
Little wonder, then, that the condition of the s irit
ecomes the rism through which Wesley views the
well as others
Enghsh ca ital. That London is the worst lace under heaven for
reserving a Christian tem er, he writes to Mrs. Mary Pendarves,
any one will immediately think who o serves that there can e none
where its rofessed, irreconcila le enemies, the lust of the eye and the
ride of life, are more artfully and forci ly recommended. Thus, he
uncovers lust and
ride at almost every turn, in laces where few of
his contem oraries would even conceive of their e istence.
In Decem er
, at Montague House, redecessor to the British
,

Museum, he finds that

large room is filled from to to ottom with things
rought from Otaheite two or three more with things dug
out of the ruins of the Herculaneum Seven huge a artments
One
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are

filled with the curious

ooks, five with manuscri ts,

with fossils of all sorts, and the
But what account will man give
dead for

VI,

a

life s ent in

.

rest

to the

collecting

two

with various animals.

Judge

uick and
Journal,

of

all these

Seven years earlier, he had come u on another museum, this one
of uni ue time ieces and eweled ornaments, owned y

consisting

S ring Gardens, Charing Cross. I cannot say my
e ectation
disa ointed, comments the founder of Metho
dism, for I e ected nothing, and I found nothing ut a hea of
retty, glittering trifles, re ared at an immense e ense. For what
end To lease the fancy of fine ladies and retty gentlemen
Journal, V,
.
The fine and the
retty are recogni ed and immediately cate
gori ed into iles of meaningless things such hea s hold no value for
a man anchored to the
lain and the ractical, for a man dedicated to
the e tremes of o ulence and want. And
the
etween
narrowing
ga
so, a tour through the tom s of Westminster A
ey in Fe ruary
roduces the e ected descri tion of hea s of unmeaning stone and
mar le, while a walk through the Royal Society s Physic Garden
raises the uestion as to
at Chelsea Em ankment in Novem er
why so many lants, unidentified as to their use and virtues, are
Journal, V,
merely hea ed together to gratify idle curiosity
James Co

in

was

III,
.
Clearly, Wesley s

cold contem t for the trinkets and

s angles, the
mar le and the greenery, adorning eighteenth-century London
e oses his concern for a society seemingly mired in waste and
suffocated y its own sin. However, he uickly dismisses such laces
as Co s Museum and Chelsea Physic Garden,
referring, instead, to
attack the ro lem at its source one live, otential Methodist means
more to him than an entire
uilding stuffed with Sir Hans Sloan s
fossils.
im orted
In other words, John Wesley a ears com letely at ease and
assured of himself when he can o erate u on his own ground, no
matter how
success.

For

e tensive the ha ards

e am le,

in Charles

or

how

leak the

S uare, Ho ton,

a

ros ects for

violent June

oth
thunderstorm drives away, in the middle of the sermon,
she herd and flock three weeks later, he loses his voice while

reaching

to a

large gathering. Undaunted,

he returns to Charles

John

Wesley s

London

S uare in the following month, this time armed with the si th
cha ter of Micah in the midst of his sermon, a great shout egan.
Many of the ra le had rought an o , which they were vehemently
la ouring to drive among the eo le. But their la our was in vain for
in s ite of them all, he ran around and round, one way and the
other, leaving us calmly re oicing and raising God
Journal, II,
.
Farm animals loom large as the ultimate in heavy machinery for
this one at
Wesley s o onents, as evidenced y another skirmish
Great Gardens, off Whitecha el Road, on Se tem er
.
,
of
the
of
easts
the
Many
eo le la oured much to distur those
who were of a etter mind. They endeavoured to drive in a herd of
cows

among them

ut the

disheartened

rutes

were

wiser than their masters. Not

totally
y
un redicta le and
unmotivated
cattle, the demonstrators rely on a more
o viously
managea le wea on, the traditional stone
One

.

.

struck

.

the failure of their

me

ust

ut I felt

etween the eyes

no

ain at

all and when I had wi ed away the lood, went on testifying
with a loud voice that God hath given to them that elieve
not the

s irit

sound mind

of

fear, ut of
Journal. Ill,

ower, and of

love, and of

a

.

As early as
, having o served the success of George
Whitefield, Wesley determined to e loit the single advantage from
field- reaching he could reach the ears, if not always the minds, of
thousands, as o osed to the relatively small num ers who crowded
the cha els and meeting rooms. Therefore, the disadvantages
failed to
hecklers, hired ruffians, ress gangs, even the weather

dam en

his enthusiasm

or

darken his

s irit.

anti-Methodists demonstrations would
roven himself correct,
harassment resent at his o
had

What did

tions

over

as

run

witnessed

He

sim ly

their course

y

a

, he
y
general decrease in

en-air services.
discourage Wesley, articularly in London,

which he had

no

elieved that

control he could stand only

were
as a

condi

hel less

s ectator and watch the Industrial Revolution gain momentum, ever
widening the reach etween affluence and overty and creating the

harsh contrasts that

ecame the trademark of the

eighteenth century

English ca ital. Thus, he descends u on Bethnal Green,

S italfields,

to

find descendants of Huguenot

refugees,

east

of

most

of

The
them

ourneyman

in certain

weavers, crowded into

instances,

three

or

As ury Seminarian

narrow

streets and

four famiUes occu y

a

single

courts
house.

- , Wesley moves
During
society residing in Bethnal Green, their misera le condition
made worse y a severe cold s ell that gri ed the city, free ing even
certain sections of the Thames. He noted in his ournal for
January ,
the winter of

among the mem ers of

his

Many

of them I found in such

without

overty

as

few

can

conceive

seeing
why
constantly visit the oor Can they s end art of their s are
time etter Certainly not. So they will find in that day when
every man shall receive his own reward according to his
own

it. Oh

do not all the rich that fear God

la our.

Continuing

his visitation the

unseen, at least in his

One

oor

e

man was

ne t

erience,

day,

even

ust cree ing

at

out

he o serves conditions

Newgate Prison.

of his sick ed

to

his

children, who were more than
half naked, and the very
icture of famine when, one
in
of
a
loaf
read, they all ran, sei ed u on it,
ringing
and tore it to ieces in an instant. Who would not re oice
that there is another world
.
Journal, VI,

ragged wife

and three little

Indeed, another world does e ist, although Wesley cannot uite see
it. Within two weeks, David Garrick will offer to send to Mrs. Thrale
two hens, and whatever Num er of Eggs You shall
lease to
on
will
inform
Rev.
Horace
Cole
order
,
Fe ruary
Wal ole
that

The wind

to-day

is

shar er

than

ra or, and

a

lows icicles

eyes. But the weather is not to e Wal ole s rimary
Wesley, his thoughts will focus u on the matter of
I
have
suffering
ought at Mr. Ives s sale immensely dear the
shutters of the altar at St. Edmunds ury
they are worthy of the
ut they have suffered in several laces, though
Bolognese school
not considera ly.
From the s ualor of Bethnal Green, Wesley finds little difficulty
in navigating the distance to the center of his evangelical activities,
the
risons, hos itals, and workhouses of eighteenth-century
London. Both John and Charles Wesley had egun their work in
into one s

concern

like

.

.

.

John

Wesley s

London

these institutions

in the winter
during the infancy of Methodism
- , following John s return from Germany where he had
sought to strengthen his ties with Count in endorf and the German
Moravians. Biogra hers of the two rothers, as well as historians of
of

British Methodism, tend to make considera le noise a out this
as ect of their su ects charita le work o viously, oth John and
Charles s ent time with and
rovided s iritual comfort to the
misera le occu ants of the risons, workhouses, and hos itals,
ut neither can really e identified with the likes of James Oglethor e
or John Howard as true reformers of those
asylums.
In

fact,

attend
two

Mr.

at the

men

who

occasions

,

Wilson, the

entrance to

they could not always gain admission to
outwardly sought their assistance, as witnessed y
and A ril
on which Rev.
,
August
arish curate of Clerkenwell, refused John Wesley
outset,

Clerkenwell Prison

to

Nonetheless, whenever ossi
save the souls of London

ray with and for the condemned.
they ke t at the task of trying to

le,
risoners, es ecially those housed in
Newgate and Marshalsea one must always e aware, however, that
on more than one instance,
oth the rothers e ressed reservations
the
of
regarding
ro a ility
genuine death ed re entance for
ersons so soon to meet with the King s hangman.
In a letter of January
, to the editor of the London
,
Chronicle, Wesley egins, Of all the seats of woe on this side hell
few, I su ose, e ceed or even e ual Newgate
Letters, IV,
.
Yet, he never really set down, in his letters or ournals, a gra hic
descri tion of the lace either of the structure itself or the so-called
hellish conditions therein.

Instead, his

Thus,

on

risoners.

condemned

While

, he reaches

,

Decem er

they

were

coming

in there

in the clink of their chains. But
from them
named

or

was

no

focuses u on what
ortant and far more

concern

ecome, for him, a uality far more im
dramatic than the usual sounds and odors of
had

hysical

a sermon

discomfort.

at

Newgate

something very awful

sound

was

heard, either

audience, after the te t was
in heaven over one sinner that

the crowded

There is

oy

than

re enteth,
need not re entance.
more

ninety and nine ust

ersons that
was
of
the
Lord
eminently
ower
risoners were in tears. A few days

over

The

resent, and most of the
after twenty of them died

at once,

five of whom died in

to

The

Journal, VII,

eace

As

-

As ury

Seminarian

.

contrast to this

reserved, almost satisfied reaction, consider
Wesley s
, following a visit to
Fe ruary ,
Marshalsea Prison, Southwark, which he styled a nursery of all
a

out urst of

manner

lace,
the

of wickedness. Oh shame to

such

name

man

that there should

e such

a

icture of hell u on earth And shame to those who ear
of Christ that there should need any
rison at all in
a

Christendom

Journal, IV,
. Such was the cry of frustration
ended considera le energy seeking mercy for those
whom the
resent world had a andoned. And, seemingly, the
world
wanted little hel
or interference from those un
resent
willing to acce t its conventions . we are for id to go to Newgate,
for fear of making them wicked, snarled Wesley in late Fe ruary
, and to Bedlam for fear of driving them mad
Journal,
III,
.
However, not all charita le or enal institutions in eighteenthcentury London stood as weigh stations of stink and sin, nor did they
slam the door in John Wesley s face. Again, his success in converting
souls at such laces as the London Workhouse at Bisho sgate Street,
St. Luke s Hos ital in northern Moorfields, and St. Thomas s
ut at least his
Hos ital at Southwark was, at est, negligi le
inside
those
some
life
to the cold
resence
uildings gives
from

one

who

e

.

.

commentary and o servation of contem orary tourists and
statisticians.

Thus, on Fe ruary
, he sees the effects of generous
,
endowments u on the London Workhouse it contains a out a
hundred children, who are in as good order as any rivate family and
the whole house is
needs

of the nation

clean, from to

or

of

And

honesty

and

.
Journal, V,
At St. Luke s, for the

register, e
are

IV,

ressing sur

admitted receive

lunatic

to

ottom,

uestion

as

directed

any

gentleman s

to the

conscience

why is not every workhouse in London, yea,
the kingdom, in the same order Purely for want either of

through
sense,

as

e. Then follows the usual

hos ital

activity,

in them that

a

it

oor insane, he takes time to study the
rise that three in four at least of those who

a cure.

I dou t this is not the

either in Great Britain

or

visit to St. Thomas s in

case

Ireland

.

Finally,

su erintend

Se tem er

of any other

Journal,

rings

forth

John

Wesley s

London

the strongest reaction, for Wesley shifts his focus from eds and
registry ooks to his real interest
eo le. Encouraged y the

atients,

he leads them in

rayer and e hortation. He e claims

Oh what

a harvest there
might e if any lover of souls who
has time u on his hands would constantly attend these
laces of distress, and, with tenderness and meekness of

wisdom, instruct and e hort those
His hands to know and

Journal, H,
There e ists

.

on

whom God has laid

im rove the day of their visitation

degree of honesty here so sim le and so intense that
it serves, erha s more than any other iece of evidence, to cleanse
Wesley of the mud thrown u on him y his rivals. Here is no selfseeking field reacher held aloft y the gusts of em ty enthusiasm
here
inside the rooms and cha els of London s
risons and
is instead a single human eing trying terri ly hard to
hos itals
esta lish some moral and s iritual direction for the collective
a

conscience of his nation.

Thus, with the em hasis u on that conscience, the London of
John Wesley tends to e the city that students of eighteenth century
British literature and

history

always see. His London is not
articularly leasant,
necessarily offer much in the way of
those dream-like notions a out the good life in seemingly
enlightened England. Instead, Wesley draws clearly a mural of
sermons, meetings, cha el and
religious e eriences and activities
church services, charity work, writing, reading, meditation, re ec
set against a taut ackdro of frustration there, ho e
tion, a use
and des air vie continually with each other to control man s hysical
and s iritual e istence. On Tuesday, March ,
, the day re
his
the
of
the
British
Methodists
death,
year-old atriarch
ceding
to
these
words
managed
ronounce
nor

Ha

y

the

man

whose

On Israel s God

His truth for
saves

And

th

none

ever

o

ho es rely
sky.

He made the

And earth, and
He

do not

does it

with all their train
stands secure.

seas

ressed.

He feeds the

shall find his

romise

oor.
vain.

Journal, VIII,

The

ut
assage constitutes his last e tended utterance
a out his death ed in City Road Cha el e ressed

no

one

gathered

sur rise
rovided Wesley the o ortunity for one final comment
u on the
ur ose of his long life as he
racticed it throughout
Britain and, es ecially, in its crowded ca ital.

that the lines
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the dramatic reforms

having
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s ecific
lace

taken

of

Newgate

there.

Prison in Bristol,

Heritage of

Methodism
y John

a

Lawson

Last year the American economist, Professor Gal raith, deUvered
very interesting illustrated series of lectures telecast on our British

television entitled The

tainty

Age

of

Uncertainty.

thing.
eighteenth century Jose h Butler,

is

Now the age of

uncer

no new

In the

the

Bisho

of Bristol who

of the greatest Christian scholars of his age and the sole
faith against Deism, was invited to ecome

was one

defender of the orthodo
the

Arch isho

of

Canter ury.

o down. He was
strength to su ort a

But he turned the

enough for it. He said, I have not
falling church.
An intelligent and devoted man, he was of the o inion that Chris
tianity was gradually e ing out in England into a olite invention of
society. To ut it in a modern hrase, eo le were eginning to think
they had come to the ost-Christian era. When Bisho Butler made
his statement, he did not recogni e that a new wave of Christian faith
and devotion was eing orn in England in a way he did not antic
i ate and certainly would not a reciate.
England was coming to the eginning of the Industrial Revolu
not man

tion, and

at the same time there

conviction
And it is

s reading
im ortant

y Americans.
always

shared

Warfare has

was a

great

among the eo le. This
to remem er that this

een

new wave

was

same

ad for the Christian

of Christian

rovidence.
heritage is fully

divine

religion,

and in all

sort of warfare none was worse than the Revolution. After the
American Revolution there was a time of small church attendance in
America and of wides read un elief in American universities. At the

Dr.

John

Studies
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The As ury Seminarian

time God

starting His strange work in England, uite
starting His strange work also in America.
As settlers ushed farther and farther West, there gradually came
wave after wave of
evangelical revival.
The first art of this our evangelical and Methodist heritage is a
heritage of elief One very common error a out Christian elief is
that it consists chiefly in the acce tance of o inions
correct and
im ortant o inions a out God and Christ and His work o inions
ased u on the Bi le and witnessed to y the Church. But in the end,
faith is a set of o inions.
Now that error sets u
y reaction an o osite error. If religion is a
matter of theoretical o inions, the
ractical, ealous, loving man or
woman is inclined to think that what matters is not theological
theory, ut righteous conduct. As Ale ander Po e uts it, The
forms and creeds like graceless ealots fight, he can t e wrong whose
life is in the right. Then there are other eo le who say that religion
consists
rimarily of moral rules, following the no le e am le of
Jesus in usy, social activity.
But the evangehcal witness is faith in the heart going out towards
God in Jesus Christ in enitent trust, love and o edience. In his
sermon on this su ect John Wesley says that evangelical saving faith
is not only a train of ideas in the head, ut also a dis osition of the

same

inde endently

was

He

was

.

heart. I want you to notice that there are two
not only,
ut also. Most im ortant is a asic

Christ, and Christ s work in His incarnation,

Religious

faith is not

therefore

a

witness to

a

historic
matter

ust

a wave

of feeling

faith, something

of

o inion,

ut

that
a

or

arts

to

this statement

knowledge
cross

a out God,

and resurrection.

sentiment. We have

really ha ened.
saving act

definite

to

It is not

of God

erformed in His Son made man, in His wonderful irth, in His life
and teachings, in His death and resurrection and glorious ascension.
These

im ortant

convictions

we

hold in

our

mind

must also come

imagination, the affections and
the moral will. The heart of it all, of course, is that saving faith is a
sense of
ersonal fellowshi with a loving, ersonal Savior. Not
only a train of ideas in the head, ut also a dis osition of the heart.
This much certainly is not s ecial to Methodism. Every recogni
a le art of the church shares this doctrine, at least in rinci le, and
therefore the Methodist reaching which we cele rate today was not
new in
rinci le. There is no more characteristic hrase in Wesley s
than
this
.
the
writing
lain old religion of the Church of
home to the heart.

They

.

must fire the

.

Heritage of Methodism

England, now everywhere s oken against as Methodism ...
The thing that was new in the Methodist teaching was not a new
formal doctrine, ut a new gras of the religion of the heart. Just
around the

corner

England is

a

ments.

from the old mother Methodist Church in E eter,
full of ancient monu

interesting Norman church
When John Wesley, coming to visit his
very

first visited E eter in

reach

in the

ereaved

sister-in-law,

, the rector of the arish invited him to
at the church s usual hours of service. After
Wesley reached

morning service, the invitation to reach a second time was
Wesley asked the rector what was wrong, the
rector re lied, Well, I acknowledge that your doctrine is orthodo
and the doctrine of the Church of England, ut it is not guarded. It
will drive men to enthusiasm or des air.
You will remem er, of course, that in the eighteenth century
enthusiasm was what we mean y fanaticism. The thing which
had u set the rector of that church was not what Wesley had said, ut
rather how he had said it the eo le of the congregation were
accustomed to the reading and singing of the magnificent Tudor
English of the Book of Common Prayer liturgy, and then a lacid
address in which the rector told them that since they were loyal
su ects of His Ma esty, King George, and res ectful to the mayor
and cor oration, honest in their usiness and faithful to their wives,
dou tless they would all go to heaven. Everyone then went home
without a ri le on the ond. But when Wesley reached the same
doctrine with fire in his eye and the Holy S irit at work
well,
eo le felt like John Mendholsohn when he first heard John Wesley
reach. He commented, I felt my heart eating like a endulum of a
withdrawn. When

clock.

religion of the heart that was novel and
strange. John Wesley had een rought u on salvation y faith in
Jesus Christ. He was reaching it efore the e erience of the heart
strangely warmed with such assion that eo le thought he was a
fanatic and were dee ly re ulsed. He later affirmed in his ook that
he was seeking for and reaching holiness at this eriod, ut after his
e erience of the heart strangely warmed he reached the same
doctrine with a different effect. Before he nad re ulsed eo le. Now,
it still re ulsed some, ut others were mafvelously converted. This
It

was

was

this

new

gras

of the

the work of God.

When

we

tur ed at the

heritage I m sure we are sometimes dis
fre uent overty of s irit in our congregations, oth in

think of this

me

As ury Seminarian

the United States and

England. In our churches there are very many
sincere, good eo le who are distur ed at the condition of the world
and who wish they could do
something to ins ire other folk with a
great sense of ur ose. We say to ourselves, My old grandfather

was so certain of the worthwhileness of effort. He was certain of the
difference etween right and wrong, among a fi ed
loyahy, and so
with a uiet mind.

But now it all seems to have vanished in an
age of uncertainty.
Today there are some eo le clinging to the church for the sake of
something to cUng to. Others are drifting away in disillusionment. It
is im ortant to remem er that this faith which is our
heritage is the
gift of God. It is no good trying to ut it on as an a earance y
suggestion or y autosuggestion.
There is a naughty old story a out the reacher who was
finding
his lesson in the ul it Bi le when he discovered that his senior
reacher had left his sermon notes there. As the congregation sang
the hymn, he looked down at the
manuscri t to see that his col
league s method and a roach was very interesting. After awhile he
came to a little encil note in the
margin which said, Argument weak
at this
shout
like
hell.
I have heard many addresses
oint,
y
in
the
im ortant eo le
church, eo le who knew that they were
leaders and ought to e e ercising leadershi , who in fact were
giving
themselves away as men des erately uncertain, who were trying to
shout like hell.

This is not the conviction I m talking a out. That strident effort of
the hard-sell, to ush , this is not the divine gift of communication.

It s

good time to work yourself u into it, and to say to yourself, I
e more certain of God. I ought to e more loving toward
ought
other eo le. I ought to have more ower in rayer. I
I
ought to
I ought to
I ought to
I ought. This sort of faith
ought to
no

to

....

is

a

work of God in the heart. It is

faith.

....

given

in res onse to the

rayer for

Well, you may say, we all know that in the world of usiness you
can t make money without money. Is it so with
religion, that you
can t ray for faith unless you ve got faith Where do we start Are we
in

vicious circle Well, you have a little faith, erha s only that faith
com ared to a grain of mustard seed, erha s no more
than a sense that it is a good thing in life to have a
religious faith, a
divine restlessness that you don t have more. This is the
reliminary
work of the Holy S irit
what John Wesley called
revenient
a

which Jesus

Heritage of Methodism
And

grace.

we

have to

use

The rayer of the Christian
thou my un elief.

that small faith to

eliever is

This is where the fellowshi
in that somewhat

always,

ray for more faith.
Lord, I elieve, Hel

of the church comes in. God s strange
y eighteenth century England did not

slee
cam aign committee, with a isho as chairman and with
a secretary and a filing ca inet and a
udget and a handout from
Nashville or anything hke that. The first mark that God was doing
some new thing was this Charles Wesley, having s ent his first year
at the university en oying himself, remem ered the destiny that was
to e a clergyman of the Church of England. He remem ered
his
his u
ringing and he resolved to take his religious duties seriously.
He got together some of his friends and they went each Sunday to
their college cha el to Holy Communion. In a day when that was
even in O ford
sufficiently unusual
they ecame the o ects of
and
ridicule, ri ing
leg- ulling. A ro riate nicknames stuck to
them, including the one nickname which has remained, the
Methodists. They were not seeking organi ational success for their
rogram. They were men on their knees seeking for God. That s

work
start

with

a

where it starts.

of this heritage is the s irit of disci Une. I want
articularly that I say not organi ation ut
disci line. Organi ation is the skeleton and the skeleton in the ody
y itself is im ortant ut dead. Disci line is the living thing.
Disci line is the s irit of sticka ility orn of knowing eo le in the
fellowshi as friends who care for us and de end on us.
The second

art

you to note very

Lawrence of Ara ia went out to raise the Ara s in re ellion

their Turkish masters. In that strange ook of adventures in
desert. The Seven Pillars of Wisdom, Lawrence of Ara ia says in
one
lace that many an army has een recruited y the stirring

against

the

e hortations of a Gara aldi, ut
hard cam aign without that
knows his

Every ody
every ody

on

o

and

no

army

more

kee s

on

ever

got to the end of a long

rosaic gift of disci line.
doing it to the end de ending

else.

lace, John Wesley was not the greatest
osition was ro a ly
ul it reacher
a
was
oor oy, the son of a
occu ied y George Whitefield. He
u lican in Gloucester. He was working his way through O ford
University, and admired the Holy Clu from a distance. He felt they
were a ove him,
ut in the end he made the ac uaintance of the
When the revival took

of the movement. This
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oined them.
George Whitefield who first came to an evangelical
conversion. It was George Whitefield who first had evangelical
conversions to his reaching. It was George Whitefield who first
Wesleys
It

and

was

ventured into the o en air. If you read the works of those who were
looking at the infant Methodist movement from the outside, you will
see

they

assumed that

George

Whitefield

was

the leader of the

ecause he was the great man in the ul it who could hold
congregation in the hollow of his hand. But he lacked the gift of
disci line. As John Wesley ut it, he left his converts a ro e of sand.
After the revival meeting he went on his way and they rela ed.
Wesley s greatness was this he oined the converts to fellowshi
and this was not the s irit of coffee and doughnuts in the church
arlor. This fellowshi was what you would call astoral counseling,
mutually e ercised one u on another in a close grou , watching over
one another in love,
raying for one another. He organi ed circuits
which were not ust financial artnershi s to su ort a reacher, they
were fellowshi s of fellowshi .
And do we not sometimes face a overty here Particularly in
America where many have ecome accustomed to large congre
gations, and in rinci le, a large congregation is a good thing. But a
ig congregation is sometimes ke t together y the usiness methods
of a rofessional reacher. Services in the church are rovided y a
staff of rofessional assistants of one sort and another. And it
sometimes seems that all the laity can do in the church is to organi e
the udget.
All this organi ation is not disci line. It is dee ly unsatisfying. If
we are to
e true to our evangelical heritage, we must see that our
churches are not overrun
y the s irit of rofessionalism. Our
as
ualifications
reachers are not the sort of ualifications that
are en oyed
y a doctor, lawyer or teacher.
We must remem er that God s Word is e ually true whether it is
declared y a Ph.D. or an ordinary minister a lay reacher or a
mother who never o ens her mouth in a meeting ut teaches her
children at home or y the faltering words of invitation from one
movement

a

vast

teenager

to

rofessional

Word.
It is

another. God s Word is true not

ualification

of the

reacher,

ut

on

account

ossi le to gather together a congregation, uild u
a
uilding y organi ational skills and human

and set u

of the

ecause it is God s
a

udget,

owers of

Heritage of Methodism
may e a useful thing, will not
to God. The real work of the church
ringing
can

y

e used

can

y itself, though it

this

ersuasion ut
ring any ody
eo le to God

God

only take lace if we are
according to His lan

the sort of

Therefore the secret of renewal of the church is

e

ut devotion

ertise,

eo le who

and with His

ower.

rofessional

not

raying church. Here is a great mark of
the ministry of the laity.
There is the old story a out two fine ladies who were having tea
together and they were com laining to one another a out the
the

authentic, original Methodism

character of domestic servants. One said to the other,
discovered
one of my kitchen maids downstairs with a Methodist, so I dismissed
her.

said the other who

Oh,
That

was

Well,

hard
she

on

the

re lied,

thought herself more o en-minded,
oor girl. Why did you do that
have discovered from e erience that if

maid in my kitchen who is
will e Methodists, too.

have

one

girls

a

Methodist,

soon

all the other

magnificent tri ute to the essential rinci le of the
evangelical revival, that the duty of caring for eo le, raying for
eo le, and winning eo le rests on all. The lay leaders and lay
reachers are not sto ga s for a real minister. This is an ideal that we
Now that

was a

remem er, cherish and

ray for.
I once sur rised my students at Candler
successful minister is the man who can create
must

y saying
a

that the

church which

truly

can

do

its work without him. It is in that sort of church that the ordained
minister can do his or her est work. Let us ray then with regular
and

disci lined

faith,
we

ut for the

may

always

rayer not

always

e

a

for the

dee ening

of

our

com etitors. Let us ray
living s iritual fellowshi , an instrument to

er etuate itself and
may

only

ersonal

dee ening of the faith of the church. Let us ray that
e lifted from eing a mere organi ation concerned to
to

out id

our

y God in His time and in His way and with His
sole sufficiency and our Methodist heritage.

that

we

e used

ower, for this is

our

Book Reviews
Research into the

Piaget

develo ment

of moral

reasoning egan with Jean
Judgment of the Child a eared
continues to e availa le in Enghsh. It is

in Swit erland. The Moral

first in French in

and

Piaget s
develo ing sense of su ective
res onsi ihty and moral sensitivity to increasingly advanced forms
of ustice which rovided the ase for the research of Lawrence
Kohl erg first of the University of Chicago, and now at Harvard in
moral develo ment. While Kohl erg has resented no ma or ook,
he has roduced through his research re orts and ournal essays a
verita le mountain of literature. Among his est works are some
o servation a out the child s

reviewed here.

Thomas Lickona has edited Moral Develo ment and Behavior
Theory, Research and Social Issues New York Holt, Rinehart and
which is easily at the to . Lickona is on the
,
Winston,
.
the
at
State
faculty
University of New York at Cortland, and is on
leave this year teaching at Harvard and Boston College. In an
o ening cha ter dealing with crucial issues in moral develo ment
and
ehavior, Lickona rovides an overview of the three ma or
sections in the ook. These range from theoretical ers ectives on
ehavior into a section dealing with
moral develo ment and
A
final
on
research.
section targets morality and social
re orting

issues. While

no

reader will feel that all contri utors have written

e ually well and enetratingly, I have little uestion ut that anyone
interested in moral develo ment will find a do en cha ters of the
twenty to e distinctly rovocative and hel ful. Dr. Lickona has
served us well in recruiting a sym osium of writers re resenting
widely varying ers ectives. With contri utors including Urie
Bronfen renner, Martin L. Hoffman, James R. Rest, Ro ert L.
Selman, and Kohl erg himself, the editor has ut together an
e ceedingly hel ful work.
In his

own

uestion

introduction to the volume, Dr. Lickona raises the
one account for evil in the world
In this

How does

section he summari es

ers ectives from various cha ters, coming at

last to the statement that evil

origins

in

individuals, and

so

on a

large

scale must

the search for

e traced to its

understanding

turns

ultimately from the situation to the erson. Among the ers ectives
e lored, Lickona cites cha ter eight with its discussion of shame
and
ride as eing a source of hostility and aggression which
affirms the idea that evil emanates from the affective organi ation
of ersonality.
There is little uestion ut that moral develo ment research and
theory will continue to inform the church far eyond its mere
educational res onsi ilities. The significance for child-rearing
ractices, the im ortance for understanding the role and function of
evangelism, and the a ility to see the life of the congregation as an
arena in which we are our
rothers and our sisters kee ers makes
this field e ceedingly im ortant to us.
If Lickona s ook is regarded as a moral develo ment reader, it
has een followed
uickly y Peter Scharfs Readings in Moral
Education Minnea olis Winston Press, Inc.,
,
. . Scharf,
who studied with Kolh erg and now teaches at a University in
Cahfornia, has edited an e tended sym osium focused almost
e clusively u on the u lic school. Parts two and four are distinctly
oriented towards classroom instruction and the a lications of moral
education. Part three deals with the teacher

as a

moral educator and

o ening section of some
Kohl erg, and Fenton, defining and
ook. Ed Fenton s cha ter Moral
Education The Research Findings is erha s the most trou lesome
cha ter since he has found only microsco ic research to re ort on.
The immediate task for moral develo ment surely is the s awning of
significant research in the a lication of the ure science to various
settings where eo le may e assisted y the findings. It is regretta le
that education as
erceived in this whole volume elongs almost
to
e clusively
u lic schools. Virtually nothing is offered which
might hel
arents contri ute to either cognitive or moral develo
efore the glory of modem American
ment in the earliest years
child. Part five of Scharfs volume is
the
is
to
schooling
resented
to
and
devoted
criticism
controversy and ersons interested in testing
the connection etween structuralism er se and cognitive structural
develo ment will find Edmund V. Sullivan s cha ter of articular
enefit. These two readers surely re resent some of the more e citing
literature in the field currently availa le. The following titles are of
somewhat less general significance ut are im ortant for the erson
attem ting to kee a reast of this field of in uiry
the school

as

the social curriculum. An

ages offers essays y Scharf,
giving a research ase to the
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Wren, Brian A., Education for Justice, MaryknoU, NY, Or is
. .
Books,
,
.
Brian
The
Hall,
P.,
Develo ment of Consciousness A Confluent
,
.,
Theory of Values, New York, NY, Paulist Press,
.

.

Elder, Carl A., Values Moral Develo ment in Children, Nashville,
. .
TN, Broadman Press,
,
.,
Hall, Ro ert T. and John U. Davis, Moral Education in Theory and
. .
Practice, Buffalo, NY, Prometheus Books,
,
.,
and
Issues
Moral
Edmund
V.,
Sullivan,
Learning Findings,
. .
,
.,
uestions, New York, NY, Paulist Press,
Stearns, Bill, Any ody Here Know Right From Wrong Wheaton,
. .
,
IL, Victor Books,
.,
Moral
Values
and
Thomas
C,
Develo ment, New York,
Hennessy,
.
,
NY, Paulist Press,
.,
Donald M. Joy

Professor of Human Develo ment and Christian

Education

loring Christian Education, edited y A. Elwood Sanner and A.
.
F. Har er, Kansas City Beacon Hill Press,
.
ook
which
an a tly-titled
is
Education
Christian
E loring
an
as
a
should have
introductory te t, es ecially in
good rece tion
institutions of higher learning associated with the WesleyanE

Arminian tradition. The editors of the ook, as well as its
contri utors, are res onsi le scholars working mainly in the Church

of the Na arene and its institutions nonetheless, the ook is not
denominationally oriented. In my o inion, it will ena le the

eginning student to do e actly what the title im lies, namely, to
e lore the ministry of Christian education as a field of study.
A comforta le ook to read, E
loring Christian Education offers
few sur rises. There is an evident commitment to evangelical
theology and to a Wesleyan-Arminian understanding of Christian
e erience. The esoteric argon which has come to e associated with
ooks is rarely evident. Throughout, one receives the
some similar
that
this work has een su orted y a
ro riate
im ression
in
leaders
education
in
the
leaders
movement,
research
religious
in
scholars
and
recogni ed
evangelical Christian education,
associated disci lines are cited regularly. Reading suggestions at the
end of each cha ter, though not e tensive, are ade uate enough to
ena le the student to follow u to ics of interest uite conve-
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niently
In

one

and, I might add, in works of relatively recent vintage.
of the stronger sections of the ook, F. Franklin Wise

addresses

cha ters

age-level issues in Christian education. Wise s four
ring together a weahh of material in slightly less

ages which to hurried astors, frustrated Sunday school
su erintendents, and in uisitive students may rove to e worth
more than the
rice of the ook. The accom lishment in these

than

cha ters is not so much that Wise has offered a creative new way of
understanding age-level issues, ut that he has, in rief com ass,
effectively organi ed materials and conce ts which should rove
for e am le, where riorities must e
hel ful at the ractical level
set in local church
rograms. A similar comment is a
ro riate
The
Foundations of Christian Education, where
concerning art I,
the editors have neatly assem led a considera le ody of historical,
hiloso hical, and edagogical information which they have
resented in reada le, if not su remely interesting, fashion.
Even though it has a certain wooden uality, there are two reasons
why I elieve E loring Christian Education should find a lace on
the shelves of many individual and institutional li raries
There is
a considera le
readth and de th to its content, and
it is

thoroughly evangelical without
some

oint

that caustic

uality

which renders

ooks of this ty e useless to the reader who cannot acce t every

of view

resented.

Associate

The Other Side

Press,

.

of Silence, y
.

Harold W. Burgess
Christian Education

Professor of
As ury Theological Seminary

Morton T.

Kelsey,

New York Paulist

ro osing to set forth a Christian way of meditating
ordinary individuals a whole new vision of
ring
reality and new effectiveness in their living. The Other Side of
Silence is a timely ook in that it has een released during a eriod of
rising awareness that we Christians need all of the hel we can find in
actuali ing this kind of vision for reality and effectiveness in our
lives. Thus, it is not sur rising that significant num ers of Christians
have urchased this reasona ly riced ook in testimony to the elief
that the author has succeeded, at least in art, in resenting a hel ful
way of entering u on a more satisfactory level of Christian living
through meditation.
Here is

which

a

can

ook

to
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The Other Side

of Silence is addressed to a very road audience y
Morton T. Kelsey, an E isco al riest v ho has s ent the last decade
teaching Christian education and theology at the University of Notre
Dame, ossi ly the most restigious Roman Catholic institution of
its kind in America. The oint of view on meditation ro osed y
Kelsey was develo ed during more than
arish
years in the
ministry and refined more recently in his research and teaching at
Notre Dame. The view oint resented here was not created in a
vacuum it shows the effects of a thorough knowledge of the Bi le,
church history, theology, the devotional classics, and de th
sychology nota ly the work of C. G. Jung . If a man is to attem t
to write a
ook on meditation and the ractice of rayer, it seems
ro er that he e re ared y life as well as y his scholarly studies
in his mature years, then, Kelsey has made such an attem t.
A key to Kelsey s ers ective in The Other Side of Silence is his
conviction that God touches eo le s lives
really. God is there, He
reaches out to individuals not merely in the manner of a vague
ut as a living, loving Being. This
resence or thinking thought,
a
model
derived from Kelsey s under
is
ers ective
su orted y
of the New Testament
standing
es ecially the teaching of Jesus,
of the early fathers of the church, and
of de th sychology.
model
that
humankind
is
a
ridge linking two
Kelsey s
suggests
worlds a material one and a s iritual one. Kelsey argues that the
osition of early Christianity was that there is an as ect of human
ersonality oined to the hysical world of matter, as well as an
as ect oined to the s iritual world, with the human soul functioning
as an

instrument of communication

which is

uite

worlds, and

an

ama ing reahty

must love in

etween the two.

.

.

.

can move

.

.

the

.

soul,

in two different

oth of them if it is to reali e its

otential

. That as ect of man s ersonality in touch with the s ace-time,
.
material world is associated with his rational consciousness the

dee er as ects
of

the

de

of his

ersonality

are

those associated with the world

s irit. Meditation, then, is the ractice, the

art

of letting down

arrier that se arates one s rational consciousness from the
ths of one s soul. In Christian meditation one is trying to come

s iritual world in a way that will o en one s whole
eing
reality of this creative and integrating center, or the
Risen Christ
,
.
.
Kelsey is careful to distinguish Christian meditation from those

into touch with the
to the

eastern

forms of meditation which envision meditation

as

another
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ste toward release from the
the

urdens and

uite

argues, is

illusory character of this world and from

ains
resent life. Christian meditation, he
different from such eastern ractices ecause the
of this

Christian has every

right

to

e

ect

to meet someone,

whom he may e erience relationshi in a
In the early centuries of the Christian era,

y the
might

resent tension in

ever

e

a

rehended

and

value of time for meditation.

a

ut

ersonal way.
ressured as they

world where
to

God, with

at

any moment

were

they

death. Christians affirmed the

Prayer and meditation rought them
rovided them with a consciousness of His
Christianity ecame the acce ted thing,

into contact with God and

resence in their lives. As
and ressures eased, the ardor for rayer and meditation cooled.
Indeed, Kelsey oints out, there develo ed a two class system in

which

daily

only

monks and

nuns

tried to follow the Christian way of close
sli ed into

with God, while ordinary Christians
the skin of their teeth. The resent age, then,

contact

seems to e a
y
of
the
consciousness
of
the early Church
renewing something
and to revive the little used ractice of meditation as one means y
which God may ecome a reality in our day to day lives.
Nearly half of The Other Side of Silence is given to suggestions on
eginning a rayer life using meditation. The needs for time, silence,
and imagination are thoroughly discussed. In a ractical cha ter
entitled A Check List for the Journey Inward, Kelsey ro oses that

heaven

time for

the serious Christian make

denomination, that he kee
and testimony with others,

use

of the

sacrament

and ritual of his

own

religious ournal, that he share his life
s iritual direction from
mature Christians. Sadly, he notes that one
oint of failure for the
church is that it has rovided so few individuals ca a le of giving
s iritual direction for the many who are seeking this kind of hel .
Here Kelsey notes a serious educational task, namely, to re are
individuals for the ministry of eing what he calls s iritual

directors.

Inward,

The final

or

what

a

and that he seek

uarter of the

might

ook

resents

Windows

e called meditational e ercises.

Conservative Christians will find

reason to

Christian consciousness demonstrated

re oice in the orthodo

y Kelsey

in The Other Side

of Silence. Nonetheless, some will have cause for e eriencing
negative reactions to certain meditational ractices which sometimes
seem to e recommended. Kelsey does ste outside the oundaries of
conservative, evangelical Protestant Christianity. But it should e
recalled that his intended audience is much

roader than these
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oundaries. His
in

oint.

Here

cha ter, Aids in the Practice of Silence, is a case
ro osed several ractices of eastern religion that

are

e hel ful, to wit elements of yoga, en, reath control, etc.
Kelsey admits that these suggestions may sound strange to most

may

Christian ears.

The corrective he ro oses is for the Christian to
those
meditational
se arate
ractices which are suita le for use in the
Christian tradition from the theoretical ackground in which they

develo ed. Here I would o serve that many sincere Christians will
not have develo ed those critical ca acities which are necessary to
the task of evaluating meditational aids thus, such Christians may
run the risk of involvement in
ractices which have the ca acity and
ower to lead them afield.
In s ite of the a ove caution,

Other Side

of

devotional literature.

astor and

on

the ta

elieve that Morton

Kelsey s The

significant
It has a ro er lace in the li rary
les of many thoughtful lay ersons.

Silence makes

contri ution

most

a

to

of every

Harold W.

Associate

Burgess
Professor of Christian Education
As ury Theological Seminary

Relationshi , edited y Iris V. and Kendig Bru aker
.
.
Cully, Birmingham Religious Education Press,
A festschrift for Randol h Crum Miller, Process and Relation
significant scholars in
shi
rings together the current thought of
the field of religious education. These scholars were asked to address
themselves to matters related to two of Miller s intellectual interests,
namely, rocess and relationshi hence the title. Randol h Crum
Miller is uite ossi ly the most rofound sha er of the religious
education movement during the third
uarter of the twentieth
Process and

century. His

re-focus the then

ook, The Clue

socially

to

Christian Education, served to

oriented attention of the

issues. Miller s other writings

theological
of Religious Education,

the official

Education Association, served

to

a out-God-in-relation-to-man.

movement

together with his

ournal

of the

kee alive his search for

Miller s interests

u on

editorshi
Religious

the-truth-

ractical,
actively looked for vehicles y which the results of his search
theological truth might e incor orated into the educational
are

also

he has

for

ventures of the church.

The editors of Process and
Bru aker

Cully,

have

Relationshi ,

Iris V. and

Kendig

een in close touch with Miller and his
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educational vision for

a num er of
years. Furthermore, they have
the
leaders
of the religious education
widely among
scholarly
movement. Thus it is ahogether fitting that the
Cullys should e the
initiators and editors of this timely volume.

moved

Relationshi is a well conceived ook which will e of
interest
to individuals
greatest
rofessionally involved in educational
of
the
church
s ministry. It is a ook which
as ects
might e
Process and

of

as a

thought
ler. A rief ook, every cha ter left me thinking
might rofita ly have een given ust a few more

kind of sam

that the author

ages to e tend his investigation. Process and Relationshi is also a
good ook in which each contri utor seems to share the cream of his
scholarshi as he leads the reader to critically e amine

issues in

rocess relational thought.
Since the contri utors were commissioned to

im ortant

e tentative and

investigative in their resentation, most readers will find lenty of
issues to disagree with. In my o inion, one of the ma or values of the
ook is that the contri utors state their osition without
uilding
defensive ver iage around what it is they are trying to say. Since I
wish to commend the contri utors for acce ting the kind of
vulnera ility thrust u on them y the Cullys, I will not throw stones.
If it is true that most readers will find something to disagree with, it
is likewise true that they will ro a ly find sections that reflect
interests ordering on their own tastes. For myself, I res ond warmly
to Sara Little s cha ter,
Ways of Knowing An A roach to
Teaching A out Teaching. She re orts on a classroom e erience
in attem ting to discover the ertinence for teaching of seven ty es of
knowledge which have relevance to the Christian faith as they are to
e found in the works of Plato, Kierkegaard, Bruner, Bu er, Dewey,
and Friere. Boardman W. Kathan s cha ter, E em lar of Process
and Relationshi
may e the ma or contri ution of the ook since it
offers a rief, informative life of Randol h Crum Miller. Kathan s
cha ter insures that Process and Relationshi will en oy regular
circulation in h raries of institutions offering courses in Christian
education. For me, other significant cha ters are Neely Di on
McCarter s Organi ing the Field of Christian Education, Evert H.
Cousins Dialogue with Whitehead s Process God, and Howard
Grimes A Process Develo mental View of the Divine Human
Relationshi .
Process and Relationshi is a reada le ook which should serve to
raise the level of consciousness concerning the im act of ro-
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cess relational thought u on Christian education. It is also a
meaningful tri ute to the work of Randol h Crum Miller.
I have one suggestion to make The Cullys really ought to revail
u on these same contri utors to roduce a similar work five or ten
years from

now.

Harold W. Burgess
Associate

Professor of Christian Education
As ury Theological Seminary

About First Fruits Press
Under the auspices of B. L. Fisher Library, First Fruits Press
is an online publishing arm of Asbury Theological Seminary.
The goal is to make academic material freely available to
scholars worldwide, and to share rare and valuable resources
that would not otherwise be available for research. First Fruits
publishes in five distinct areas: heritage materials, academic
books, papers, books, and journals.
In the Journals section, back issues of The Asbury Journal will be digitized and so
made available to a global audience. At the same time, we are excited to be working
with several faculty members on developing professional, peer-reviewed, online
journals that would be made freely available.
Much of this endeavor is made possible by the recent gift of the Kabis III scanner,
one of the best available. The scanner can produce more than 2,900 pages an hour
and features a special book cradle that is specifically designed to protect rare and
fragile materials. The materials it produces will be available in ebook format, easy
to download and search.
First Fruits Press will enable the library to share scholarly
resources throughout the world, provide faculty with a
platform to share their own work and engage scholars
without the difficulties often encountered by
print publishing. All the material will be freely
available for online users, while those who
wish to purchase a print copy for their libraries
will be able to do so. First Fruits Press is just
one way the B. L. Fisher Library is fulfilling the
global vision of Asbury Theological Seminary to
spread scriptural holiness throughout the world.

asbury.to/firstfruits

